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Abstract 

The aim of the paper is to introduce a new methodological instrument, the transdisciplinary synergistic-generative 
approach, about the faithfulness status of the seven churches presented in the first chapters of the Book of Revelation, as 

a control parameter, in a new systemic framework. It introduces for first time in the literature a new method of analysis 

of the transition between different levels of the integrated reality represented by the seven churches, in a new order and 

context, with three sequences, in connection with the Kuramoto model of the weak coupled oscillators. This new insight 

gives a double perspective, that of the fall, as an entropic dynamics, a degradation of the qualitative requirements 

regarding the relationship with the Panthokrator, and the ascend as a negentropic process, as a special action by the 

same Authority, in a combined top down (promises to the victors) and bottom up reaching increasing quality states of 

knowledge (coparticipation determined by faith).  

Key words: transdisciplinary levels of reality, top-down and bottom-up approach, militant and triumphant levels, seven 

integrative letters, synergistic communication. 

 

1. Introduction 

The Revelation is one of the most controversial books from the Bible on its character (Barr, 

2003; Bishop, 1991; Meinardus, 1995; Van Gemeren, 1990), authorship (Patterson, 2012; 

Duesterdick, 1997), canonicity (Bauckham, 1993; Beale, 1999) and other important aspects 

(Charles, 1920; De Benoit, 1941; Lloyd Jones, 1997; Loane, 1981; Worth, 1999). The present paper 

focuses on the first three chapters, especially on the Seven letters addressed to the seven churches, 

having the whole spectrum of issues, such as persecution, idolatry, lose of the first love, compliance 

with the world and institutions of the state, etc, detected as a reality in every period of history from 

antiquity to the postmodern era, in different quantitative distributions (Negruţ, 2006a; Veith, 1994).  

Till now there is no information about a research interested in presenting the seven sequences 

from an integrative point of view, as the synergistic contextual message model, introduced in the 

last five years by one of the authors (Pop, 2008; Pop, 2011; Pop & Vereş, 2010; Pop & Mătieş, 

2011). The proposed methodology tries to analyze the way the levels of faithfulness of the seven 

churches, as militant earthly levels, could be transformed into the top triumphant heavenly levels, 

putting in work the promised potentialities coming from the divine level of authority, expressed by 

the Pantokrator as Sender of the message through a permanent negentropic combined top down-

bottom up process, as it is present in some situations in the Bible (Patterson, 2012; Ho, 1994; Pop, 

2009).  

The synergistic generative paradigm (synergy 1+1>2, and significance 1-1≠0) (Corning, 1983; 

Thom, 1990), developed by the proposed model (Pop, 2011; Pop & Mătieş, 2011) is working 

through the seven fundamental mandatory questions “here and now”, and/or “then and there”, in 

order to achieve the integrated knowledge about the future trend to the eternal life. These questions 

are: know where-here or/and there (spatial participative sequence, space-wise), know when-now 

or/and then (temporal connective sequence, time-wise), and know who, know with whom, know 

what, know how, and know why-synergistic contextual message (action-interactive sequence, act-

wise) (Hall, 1964; Slaus, 2003; Pop, 2011). The semiophysical synergistic contextual message 

model (Pop & Mătieş, 2011) is working in a transdisciplinary way, by contextually identifying the 

Sender, the Receiver and, especially the specificity of every message through the informational 

content (transthematic identificators-what), the manner the message is presented (code and channel) 

(phenomenological descriptors-how), and the context the message is created in and sent (logical 

abstractors-why) (Arecchi, 2001; Pop, 2011). 

The generative-synergistic integration of the different components of the action-interactive 

sequence (act-wise) is evident, every part working in connection with others for a single purpose, to 

obtain a global perception of the knowledge of the Divinity, as Father, Son and Holy Spirit 
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concerning the Divine Will for the postmodern times (Samovar et al, 1981; Veith, 1994; Mc Dowell 

& Bellis, 2006; Negruţ, 2006a; Negrut, 2013). As an interesting aspect of the communication 

process, the writer of the Book of Revelation, identified by the majority of researchers as being the 

Apostle John (Bauckham, 1993; Patterson, 2012), ignores the local ecclesiastical officials, as 

bishops, presbyters, deacons, as his role as mediator of divine revelation transcends petty local 

concerns, the message being directed to the communities at large, not just to their leaders, but to the 

angel of the church as a collective receiver (Tucker, 1980; Bauckham, 1993).  

The type of genre that the Book of Revelation pertains to is also discussed in the literature, the 

final conclusion being that there are some principal aspects, expressed as apocalyptic, symbolist, 

and prophetic, written in an epistolary form (Alexander, 1993; Patterson, 2012), as a circular letter 

which uses a transdisciplinary integrative way to not only provide information about the seven 

churches in the indicated geographical circuit, Ephesus, Smyrna, Pergamum, Thyatira, Sardis, 

Philadelphia, and Laodicea (Patterson, 2012)
1
, send to the churches existing “then and there”, and 

“here and now”, but also having as only purpose the preparation of the recipients for the unfolding 

of God’s plan of redemption (Richards, 1975; Bauckham, 1993). John writes in his own name, but 

he addresses not just to the seven churches but the whole book to his contemporaries in the seven 

churches of Asia, and by extension to all places where a church does exist, at any historical time, 

even in these last tremendous times, crossing all kind of boundaries (Veith, 1994; Thomson Klein, 

1996; Negruţ, 2006b; Montuori, 2013).  

It will be a discussion about the canonicity of the book, which finally won the right to be 

considered one of the most important books of the New Testament Canon. The way the 

communication on faith is working in the postmodern era it is of most interest, having the divine 

inspirited pattern of the ancient churches from Minor Asia, from a synergistic-generative approach 

of the semiophysical model (Pop, 2008; Pop, 2011). What is important “here and now” in the 

postmodern geopolitical context (Torrance, 1959; Veith, 1994; Thomson Klein, 1996; Negruţ, 

2006a; Bertea, 2007), and what did happen, “there and then” in the ancient Minor Asia’s 

congregations is understandable identifying the time-wise, space-wise and act-wise pattern 

sequences (Hall, 1964; Slaus, 2003; Pop, 2011). We are interested in the very reach symbolism 

from the eschatological point of view for the final geopolitical and historical events, so the 

unveiling of Jesus Christ was made known to him through angels that were given the mission of 

“making known by signs” the message of God for these final times (Barr, 2003).  

 

2.Transdisciplinary semiophysical context of the communicational process 

As a new methodology to analyze the achieving supreme knowledge of the will of God for the 

seven churches, transdisciplinarity is working through the levels of the Reality and the included 

middle (Lupasco, 1987; Nicolescu, 2007), with the top-down/bottom-up knowledge search window 

methodology (Pop, 2009). In this context, semiophysics (Locke, 1975; Thom, 1990) is working as a 

transdisciplinary synergistic-generative integration (Nicolescu, 2007; Bernstein, 2009; Pop, 2011) 

of the Phenomenological physics (Arecchi, 2001) (structures and functions, flows and stocks with a 

huge quantity of knowledge production, good and bad as well, as a complex pattern manifested 

through space-wise, time-wise and act-wise) (Hall, 1964; Slaus, 2003; Pop, 2011), Semiotics 

(semioses, as statistics-syntactics, semantics and pragmatics-apobetics) (Pierce, 1960; Nöth, 1994; 

Sebeok, 2000; Morris, 2003; Gitt, 2006), and Ethics (as morality, values, and attitudes) (Minati, 

1998; Henry, 2004; Vereş, 2012), from a transdisciplinary point of view (Nicolescu, 2007; Vereş & 

Pop, 2009; Pop, 2011).  

The contextual synergistic message model puts together the three transdisciplinary integrative 

and integrated spheres, Pathos for Sender, Ethos for Receiver and Logos for Synergistic Contextual 

Message (Pop, 2011, Pop & Mătieş, 2011). The Sender is working in the context of the 

authoritative-expressive principle with its specific rules: responsibility, credibility and deference; 

the Receiver is belonging to the behavioral communication sphere, Ethos, according to the 

participative-conative principle with its specific rules: receptivity, availability, and implication. The 

Synergistic Contextual Message represents the synergistic-generative interface between Sender and 
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Receiver, through communication sphere, Logos, putting together the structural-functional and 

ethic-semantic perspectives, according to the cooperative-participative principle, with specific rules: 

the quantity and the quality of the message (what), the manner of codifying and transmitting the 

message (how), and the contextual legitimacy (why) (fig.1). The message becomes “an arrow, a 

needle, a bullet” attending the target, avoiding any possible confusions of the communication win-

win paradigm (Lute, 2006; Pop, 2008; Pop, 2011).  

 

 
 

Fig. 1. The semiophysical contextual message model 

 

The structural-functional approach of a semiophysical system of knowledge, characterized by 

the three specific variables, space, time and action, determines interactions which can be described 

through the intentional actions (Hall, 1964; Slaus, 2003; Pop, 2011). The model is integrative, the 

contextual message assuring the connection between the Sender and the Receiver, by facilitating the 

transmission of significant information from an ethical and semantic point of view, with an 

important spiritual dimension (Reason, 1998; English, 2002; Gitt, 2006). In the knowledge based-

society, defined by explosion of information and changes unprecedented in history, the option for 

the transdisciplinary approach represents a necessity and a guarantee of future success at the same 

time with a new attitude, an active participation, flexibility (Nicolescu, 1996). Transdisciplinarity 

represents the answer to man’s eternal desire for unity of knowledge, with its ideal frame for the 

manifestation of this unity in knowledge. This desire is realized through educational institutions 

such as universities, churches and other specific informal and formal systems, playing a very 

important role in the new communicational context on rational (by doing) and relational (by being) 

ways of knowledge in a transdisciplinary multiple knowledge integrative paradigm (Nicolescu, 

1996; Bertea, 2007; Pop, 2011). It is very important to objectify transdisciplinarity avoiding to 

transform it into a new modern (post-modern) utopia (Nicolescu, 2007). Transdisciplinarity as 

understanding (by being) and practicing (by doing), is based on an active process, occurring either 

intentionally or spontaneously, that enables to control information, to question, integrate, 

reconfigure, adapt or reject it, with its rank of authority (Lloyd-Jones, 1997; Bertea, 2007; 

Nicolescu, 2008; Bernstein, 2009; Pop, 2011).  

The transdisciplinary connection between who (as sender), what, how, why (as contextual 

message) and with/to whom (as receiver) is given in the correspondent semiophysical synergistic 

contextual model (Pop & Mătieş, 2011, Pop, 2011). From the perspective of the transdisciplinary 

way of thinking, living and acting the semiophysical contextual communication model, based on the 

equilibrium between the outside and inside of the person, integrates the functional-informational 

structures with spiritual dimension (Reason, 1997; English, 2002; Bertea, 2007; Nicolescu, 2007). 

The four pillars of transdisciplinary knowledge, learning to know, learning to do, learning to be, and 

learning to live together with others, are expressed by the multiple transdisciplinary paradigm 

expressed through two syntagms: learning to learn to know by doing, as an extrinsic approach, 
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working by doing as a rational integrating knowledge, and learning to understand to be by living 

with other people, as an intrinsic approach, working by being, as relational kind of integrative 

knowledge (Delors, 1996; Pop & Mătieş, 2008; Pop, 2011; Montuori, 2013). 

 

3. The Contextual Message Model for Communication the Faith 

The Book of Revelation is strongly connected with the entire Bible, from Genesis to Prophecies, 

especially with Daniel (Van Gemeren, 1990; Alexander, 1991; Yeats, 2003), with John’s Gospel 

(Vereş, 2008), with the preaching from Mount of Blessings, being a prolonge in the escaton 

(Cruceru, 2013), some opinions affirming that there is also a connection with parables from 

Matthew 13 (Bauckham, 1993). We are interested in the very rich symbolism from the 

eschatological point of view for the final geopolitical and historical events, so the unveiling of Jesus 

Christ was made known to him through angels that were given the mission of “making known by 

signs” the message of God for the end times (Trench, 1997; Barr, 2003). Jesus is presented as the 

historical Christ, the exalted Christ, the unique Son of God, both preexistent and divine, and finally 

as the great high priest, the Lamb of God (Charles, 1920; Patterson, 2012).  

The Revelation is the only book from the Bible that publishes a beatitude for all those “who 

read, who hear what is read, and who take to heart the words written” (Rev. 1, 3). Any kind of 

study and preaching on the Revelation has to be done reading the book as a unity, as it was written, 

in space, time and complex interactive relationships, continuing to do this until the genuine 

perspective of the contextual semiophysical message of the Apostle John to the first century readers 

could be received through historic eras till the final apocalyptic scene, as a culminant focus on 

everlasting worship, exalting Jesus, as John himself did (Bauckham, 1993).  

The semiophysical contextual message model is working to understand the way the desired final 

profile of the knowledge can be achieved by the church as Holy Bride to live in the eternal life with 

the Living One, as her groom, the Root and the Offspring of David, the Lion of Judah, the Lamb of 

God (which appears for more than 28 times), the unique Son of God, and the bright Morning Star. 

In the Gospel of John Jesus is presented as the Word of God through the seven phrases „I am” 

(Vereş, 2008). The Lord God is the one „who is, who was, and who is to come, the Almighty”, 

identified in Revelation as Sovereign Lord (Swete, 1977; Bauckham, 1993; Hemer, 2001; Negrut, 

2006b; Patterson, 2012). Jesus is presented as historical exalted Christ, the unique Son of God, both 

preexistent and divine, and finally as the great high priest, the Lamb of God (Charles, 1920, 

Patterson, 2012)
2
. The messages to the seven churches are specifically relevant to the situation of 

each church, known well by John, as these churches were very different, facing specific problems, 

which get a different answer
3
. Even the letter’s message are individually addressed, as they are not 

self-contained, but is an introductory synergistic message, as it is seen especially from the promises 

to the conquerors, relevant not only to the seven historical congregations, but to all worldwide 

churches, with a universal significance (Ramsay, 1963; Negruţ, 2006a; Torrance, 1959; Negruţ, 

2013)
4
. The churches from every era are exempted from the horrors of the second death as it is 

mentioned to Smyrna (Rev. 2; 11), but are dressed with white robes as symbol of purity (Rev. 3, 4), 

sitting with Christ on His throne (Rev. 3; 21), protected from the great hour of trial (the taking away 

of the church before the tribulation, when the second imminent return of the Lamb will take place). 

Christ encourages all the churches to witness, warns them about compromise, and exhorts them to 

overcome compliance with the world to inherit the promise of eternal life with Him (Beale, 1999; 

Patterson, 2012). By the consolations, warnings, and threats with a significant respect to the 

contents of the epistles themselves, every epistle is opened with a prominent presentation of the fact 

that Lord knows all the issues about the every church (“I know yours deeds…”). Connected with 

this is presented the commendation (praise and appreciation) and the condemnation (reproof and 

severe admonition). Philadelphia and Smyrna only receive commendation (praise and no reproof), 

Ephesus, Pergamum, and Thyatira receive both commendation (praise) and condemnation (reproof 

and admonition), and finally, Sardis and Laodicea only gets condemnation (reproof and admonition) 

without any commendation (praise). There is also presented a statement of present and future perils 

and troubles, admonition to repentance, encouragement, warnings, threats, in very contextual 
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situations, each individual epistles calling to mind the more general detected easily in the whole 

seven. In the conclusions there are two parts, a promise to victors, pointing to the final completion 

of Christ’s kingdom, and exhortations directed to every one who has ears to hear what the Spirit 

transmits to the churches
5
 (De Benoit, 1941; Yeats, 2003; Durand, 2009). What is very important in 

these closing verses is the intimation of the goal before all Apocalipse prophecy, the very soon 

coming of the Lord, „Maranatha” (Ashcroft, 1972; Swindoll, 1996; Beale, 1999; Hemer; 2001).  

The seven letters are not only like any another communication in their dependence upon the 

same fundamental thought, but the integration of the churches in a transdisciplinary way in the 

chosen people as the bridegroom of the Lamb (Patterson, 2012). In the title is presented the Sender, 

Jesus Christ, who is speaking to the seven churches with a specific designation of the Lord as He is 

found in the first chapter of the book. The apocalyptic character of the Revelation is visible from the 

first verse, working as a virtually title but speaking about the Pantokrator (Almighty) who is 

transmitting in a revelation chain the transdisciplinary message generated from the God, given to 

the Apostle John, and finally reaching to His servants, as follows: God → Christ → Angel → 

Apostle John (the writer) → the servants of God (Bauckham, 1993; Beale, 1999; Patterson, 2012).  

The included middle, as a transdisciplinary strong concept, is working to mediate between two 

different levels of reality in order to find the necessary equilibrium in the process of the integrative 

knowledge of God (Lupasco, 1987; Vereş & Pop, 2009), being associated with lateral thinking (de 

Bono, 2003) in order to implement a creative perspective in a new context of the transdisciplinary 

knowledge (Pop, 2011)
6
. The author of the Book of Revelations, Apostle John, has provided a 

genuinely unique treatise, about “what you have seen, what is now and what will take place later” 

(Rev.1:19), in a wide range, starting from the ancient times (Duesterdick, 1987), essentially focused 

on the future (Marga et al, 2006; McDowell & Bellis, 2006), in a continuous present perspective. 

“Already-not yet”, “here and now”, and/or “then and there”, as a multiple integrative 

transdisciplinary paradigm, are some phrases, working as a whole 3D perspective of the included 

middle which mediates the apparent aspects of the duality of knowledge (Lupasco, 1987; Nicolescu, 

2006; Pop, 2011). The seven churches are presented extensively but integrated in a synergistic 

generative way, with no explicit mention of the church till the Supper Feast of the Lamb, where the 

triumphant church is symbolizing by the bride of the Lamb (Patterson, 2012).  

 

4. The Integrative Level of the Earthly Militant Church 

A new classification of the seven churches is proposed (2 - perseverant resistance; 3 - gradual 

compromise, and 2 - total compliance with the world), with a transition from a high position 

detected in gradually steps confronted with specific dangers acting from inside and from outside, as 

well, with different degrees of implication of the believers, as individuals, and of the church as a 

group (fig. 2)
7
. The extrinsic dangers are coming from the liars as false Jews, having a carnal pride 

and godless zeal for law, and acting with hostility against the Christian communities. The 

Nicolaitans, are considered dangerous for the people of God because of their false teachers who are 

surrendering themselves to a false freedom, being associated with Jezebel, who approved and 

improved, in a bad sense, the false doctrines of the Nicolaitans (same roots, similar fruits), strongly 

associated with godlessness, the Balaamites, as people of Jezebel, as participants in idol-worship 

and in sexual immoral actions with religious context. In this process of the transition, the 

faithfulness as control parameter in the relationship with supreme authority, the God Almighty, is 

under a systemic attack, from inside and outside as well (Duesterdick, 1997; Beale, 1999; Patterson, 

2012).  

The Multiple Level of the Militant Church is the first identified level of the reality, as a 

synergistic generative integrative one, configured in a scale, with seven distinct, but connected 

sequences, so, from top to bottom every church occupies a specific position concerning its 

faithfulness to the Lamb (fig. 2), the Seven Churches, representing these contextual sequences, 

being grouped in the proposed structure, 2+3+2. The first group, A, is represented by two living 

churches, Philadelphia & Smyrna, with commendation (praise) without any condemnation (reproof 

and admonition). The second group, B, of three unstable, living and dying churches, involved in a 



6 

falling process, Ephesus, Pergamum, and Thyatira, have a gradual growing compromise with 

immorality, idolatry and false doctrines, with commendation (praise) and condemnation (reproof 

and admonition). The last group, C, of the dead churches, Sardis and Laodicea have a majority or 

totally compliance with the world, being in a deadly spiritual state, as institution, with 

condemnation (reproof and severe admonition) without any commendation (praise) (Swindoll. 

1996; Patterson, 2012).  

 

 
 

Fig. 2. The Transitional Pattern of the Multiple Level of the Militant Church 

(A-the group of two faithful living churches; B-the group of three churches involved in a falling 

process; C-the group of two dead churches) 

 

In order to represent the transition of the seven churches from the fully faithfulness state at the 

top, to the deadly totally compliant with the world at the bottom, in a generative synergistic context 

(Veres & Pop, 2009, Pop & Vereş, 2010), the continuous-discontinuous concept of the physical and 

socio-economic processes is used, in the approximation of fuzzy logic (Mc Neil & Freiberger, 

1993). The situation presented for every church is a description of a permanent falling from a high 

position, while every person, every church, and the entire world are permanently listening to the call 

from the Holly hills of Heavens (Swete, 1977; Hemer, 2001; Negruţ, 2006b)
8
. An analysis of the 

distribution for the faithfully states in the seven churches context from Revelation is made, in 

connection with Kuramoto model of the weak coupled oscillators, where every oscillator is coupled 

isotropically with others, having its proper frequency (Kuramoto, 1975; Pop & Iancu, 2006; Pop, 

2007; Acebrón et al, 2007).

 

If the couplage between oscilators is strong enough, a totally 

synchronized oscilation with the same frequency takes place, even though the phase could be 

different (sequence A). In the intermediate transitional state some of the connections are 

synchronized and others are suffering a noncoherent drift (sequence B). The statistical steady-state, 

is correlated with random oscilations, and with no coherence between the agents involved (sequence 

C). In order to explain the framework of the transitional process, will use the special spline-cubic 

functions (Pop & Iancu, 2006), fuzzy logic (Mc Neil & Freiberger, 1993), exploring complex 

networks (Strogatz, 2001), in order to determine the critical point and crossing from one sequence 

to another (Pop, 2007). The transitional pattern of the Militant Earthly Level is working as follows, 

considering the comentaries on the Kuramoto model:  

A). The first group, of the perseverant resistance (preservation of the values) to the internal 

and external attacks (Philadelphia & Smyrna), with commendation (praise without reproof) 

(faithfulness, steadfastness, conservatism), pro-life attitude, awareness of the true membership to 

the Kingdom of God, authentic knowledge of God), is working as totally synchronized oscilators 
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with the same frequency (Acebron et al, 2005). The test of life for Philadelphia and Smyrna is 

positive only through perseverance in faithfulness till death
9
. These two churches are holders of 

Grace, victoriously fighting against their doctrinaire opponents, those from Satan’s sinagogue, even 

though they have to face persecution and martyrdom. The splendor and the power of this world isn’t 

the currency of the heaven, but of the world, the precious values of the Kingdom of God being the 

souls of the believers with a good testimony, who speak the words of God and live them every day 

(Duesterdick, 1987; Patterson, 2012; Negruţ, 2013). 

B). The second group of the churches, Ephesus, Pergamum & Thyatira, presents a gradual 

growing compromise with external and internal threats, as false doctrines, immorality, idolatry, with 

commendation (praise) and condemnation (reproof and admonition) (decline in cascade, a self-

esteem slide that causes spiritual death and flirting with the values and operational methods of the 

world. These three churches are mixing the paganism with true religion, with a complacent attitude 

and compromise with the world at all levels (Patterson, 2013). They are facing destabilizing agents 

having a tolerant attitude towards them, in a descending transition from commendable deeds (not a 

few) to first love loss (Ephesus), acceptance of Nicolaitans practices (Pergamum) and tolerance of 

Jezebel prophetess’ doctrines (Thyatira). This group of churches is working in the intermediate 

transitional state, where some of the connections are synchronized, others suffering a noncoherent 

drift (Kuramoto, 1975). 

C) The last group, of two churches, has a majority, or totally compliance (lack or bad 

testimony) with the world, as individuals and as groups (Sardis & Laodicea), with condemnation 

(reproof and admonition) without commendation (praise). This group of two churches represents 

the dead churches, the chance being only for individuals. The doctrinaire, moral and institutional 

obscurity of Sardis and Laodicea causes sleep paralysis and spiritual death as well as a 

compromised testimony as a result of total interchanging of values with the world. Nevertheless, 

there are a few people in these churches who are to be rewarded for their faithfulness: they will be 

dressed in white clothes in Sardis, or will be sitting by the Lord’s Supper, in Laodicea. These 

churches are in the statistical steady-state, with randomly connections, and with no coherence 

between them (Strogatz, 2001). 

Every church, regardless of their historical period, is under a dangerous threat for a falling 

transition from the desired state of faithfulness, in the known pattern, through the three sequences 

presented before (Beale, 1999; Negruţ, 2006b; Patterson, 2012). It is very important to know that, if 

the church cannot be destroyed from the outside by persecution, it can be corrupted from the inside 

or outside through faithfulness perversion (doctrine deviation, spiritual and moral decay). Some of 

the people are consciously denying God’s Truth to gain the world’s possessions and respect from 

the world. Almost unnoticed, the pagan practices have penetrated the defense of the spiritual 

fortress, God’s church, so at the end, the representation profile of faithfulness deterioration looks as 

a sliding process. 

 

5. The Sender and the Contextual Transitions to the Triumphant Heavenly Level  

The included middle allows us to understand the way the Lord is presented like a Son of man 

(bottom up perspective), and as the Son of God (top down perspective) (Vereş, 2008; Vereş & Pop, 

2009). There are other two designations with a special significance; the Lord with eyes of flame 

penetrates all (Rev.1:14), and with his feet like brass treads down everything impure and malevolent 

(Rev.1:15). For every church is transmitted by the Sender, a very contextual message, in order to 

make a diagnosis for healing, by changing the specific faithful paradigm. It is used the same pattern 

of the classification of the seven churches in the three presented groups, two-three-two.  

So, for the first group, A, Philadelphia and Smyrna, the Sender is presented Himself as “Holy 

and true, who holds the key of David. What he opens no-one can shut and what he shuts no-one can 

open (Rev. 3:7)”. In the case of faithfully and despised church, with a strong brotherhood love, 

Philadelphia, the Lord Jesus reveals himself as the true Messiah who has been rejected by the 

people, but who fully rewards those who accept Him. With the same authority He is speaking to the 

church of the “beauty and suffering prominently qualities, to afflicted and slandered church 
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Smyrna”, Lord Jesus revealing Himself as the absolute Sovereign of the universe and history and 

the victorious over death, as “The First and the Last, who died and came to life again (Rev. 2:8)”. 

To the second group, B, of the three churches, Ephesus, Pergamum & Thyatira, the Sender is 

choosing to transmit a special message of a sever warning, as: a) “One who holds the seven stars in 

his right hand and walks among the seven golden lamp stands” (Rev. 2:1), for the church with love 

growing cold, Ephesus, a church strongly corrupted by formalism, who abandoned the love they 

had at first, the Lord Jesus reveals Himself as the Bridegroom, who observes his bride’s deeds and 

its attitudes; b) “One who has the sharp, double-edged sword (Rev. 2:12)”, for Pergamum, the 

church getting to be infected with heresy, flirting with false doctrines, the Lord Jesus reveals 

Himself as the Legislator who punishes any distortions of the Word of Truth; and, finally, c) “One 

who is the Son of God, whose eyes are like blazing fire and whose feet are like burnished bronze 

(Rev. 2:18)”, for a church tolerating a false prophetess, Thyatira, He reveals Himself as the one 

true living God who will destroy any forms of idolatry.  

 

 
Fig. 3. The Ladder of Heavens as negentropic transitional model 

 

For the last group, C, of two churches, Sardis & Laodicea, the identity of the Sender is 

expressing a judgment profile, so: a) “He holds the seven spirits of God and the seven stars (Rev. 

3:1)”, for the dying church, Sardis Jesus Christ reveals Himself as the Owner, the One who knows 

the church and also is the source of spiritual life in the church; and for b) the lukewarm, self 

satisfied church, Laodicea, a church totally identifying with the world, Jesus Christ reveals Himself 

as the Truth, the one whose only careful insight matters, where “He is Amen, the faithful and true 

witness, the ruler of God‟s creation (Rev.3:14)”. As a very special aspect, unlike the portrait from 

chapter 1, the integrated image of Christ detected contextually in the seven letters, is emphasized 

only through the details revealed to the church of Philadelphia. These details were meant to 

establish the messianic character of the Lord Jesus and to assert two of the moral attributes of 

Christ, His holiness and the truth of His words (Patterson, 2012)
10

.  

The Level of the Triumphant Church is represented by the new life state situated above the 

seven group of Militant Church Level, achieved only by the victorious people. Every believer from 
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the seven churches has access to this level only with the help of the Sender, as a combined top down 

and bottom up negentropic process (Ho, 1994; Margulis & Sagan, 1995). The transition from the 

militant to triumphant level follows the specific known pattern (Pop & Vereş, 2010).  

The specific transdisciplinary integrated message is identified for every church in the Promises 

to Conquerors (Overcomers), as follows: “…a memorial pillar…” for Philadelphia - the 

faithfulness church (Rev. 3:12), …the eternal life…for Smyrna - the suffering church, (Rev. 2:11), 

…a spiritual food… for Ephesus - the first love church (Rev. 2:7), “…a new name…” for 

Pergamum - the mixed church (Rev. 2:17), “…the authority…” for Thyatira - the church of 

tradition (Rev. 2:26), “…the robes of righteousness…”, for Sardis - the sleeping church (Rev. 3:5), 

and “…the enthronement…” for Laodicea - the delusional church (Rev. 3:21) (Duesterdick, 1987; 

Bauckham, 1993; Beale, 1999; Patterson, 2012). In order to achieve the Triumphant level of the 

church, as conqueror, every believer has to ascend, with the help of the Almighty, on the Ladder of 

Heaven, entering the reality of the overcomer triumphant church
11 

(fig. 3). All these partially 

aspects of the superior reality of the Triumphant Church are represented as a transdisciplinary 

synergistic-generative integrative system of the divine values assuring the entrance the kingdom of 

God.  

The highest level achievable by the believers from the Triumphant church is represented by the 

Intimacy Holy Supper, the Feast of the Lamb, as participation in the Heaven along with the whole 

church as bride of the groom, the Lamb, from the perspective of total overcoming. This level is 

attended as an intersection of the flows of high consciousness of Reality and Perception, as Real 

(what it is) to achieve the Hidden Third, as a supreme knowledge of the Divinity as God, the Father, 

Jesus Christ the Son of God, and the Holy Spirit working in the context of the Revelation through 

the Seven Spirits of the God (Nicolescu, 2008, Veres & Pop, 2009). In this way is realized a 

generative synergistic integration of every community of the saints in the Triumphant Church 

Community, and finally into the Highest Level, as part at the Feast of the Lamb, as a whole system 

representing the wedding of the Lamb. The second transdisciplinary level is identified in a dynamic 

process of God’s knowledge, represented by the Triumphant Level, where the conquerors are called 

to engage in the eschatological battle in order to rich their destiny presented at the end of the book, 

by being victorious within the very specific situations of their own church patterns entering the New 

Jerusalem, coming down from the heaven to be part to the Lamb’s Holy Supper, as Intimacy Final 

Level of the Hidden Third (Nicolescu, 2007; Patterson, 2012). This last level of reality in the 

knowledge of the Divinity is considered to be the unknowable transcendence of God on His throne, 

to receive glory, honor and power, ruling on the entire Cosmos. God is presenting Himself to His 

worshippers in the sanctuary as hidden, inner reality of the persecuted church, as the slaughtered 

Lamb and as the Spirit in the faithful witness of the followers to death. All who may enter the New 

Jerusalem have immediate access to the Holy Throne of God, as priests who worship Him and as 

kings who reign with Him (Bauckham, 1993; Patterson, 2012).  

 

6. Conclusions 

What is new in this paper is the very different new approach of explaining the communication 

on faith in the seven epistles from the Book of Revelations, using faithfulness as control parameter, 

the new ordering of the churches, two-three-two, instead of three-four used in the literature on this 

issue (Philadelphia & Smyrna; Ephesus, Pergamum, & Thyatira, and Sardis & Laodicea). The 

contextually synergistic message from the very special sevenfold letter share to us “here and now”, 

as well as “there and then”, not only a message of consolation and encouragement for suffering 

persecutions when facing oppression, representing one of the needs of the seven churches, but 

against the affluence and compromises with the oppressive systems, with severe warnings and calls 

for repentance, individually and institutionally.   

It is very important to know that about the deeds, regardless of their low or high level, what 

really has a great signification is the Grace through Faith, given to us through the work of the Holy 

Spirit, the spiritual component being of high importance in every case study of the patterns of the 

Seven Churches, as Philadelphia, (keep what you do have), Smyrna (receiving the life’s crown), 

http://en.wikipedia.org/wiki/Lynn_Margulis
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Ephesus (lose of the first love), Pergamum (tolerance to idolatry), Thyatira (the profound assumed 

idolatry), Sardis (some of the people kept the clothes clean, never being soiled), and Laodicea (they 

who are receiving the Lamb in their soul, to participate with Him at the meal as a victory over the 

compliance with the world).  

The main conclusion of the paper is the existence of a strong transdisciplinary perspective 

detected through the semiophysical contextual message model, combined with the multiple 

transdisciplinary paradigm of knowledge acting as a top down-bottom up knowledge search 

window tool, the included middle as a modulator of the complementarities at all the levels, and the 

transition profile analysis between different levels of reality represented by the seven churches, in a 

new ordering and context of presentation that it is given in the Book of Revelation.  

In this research we consider Revelation as a circular letter with both prophetic and apocalyptic 

character, addressed to the church as a whole. There is a huge interest manifested in the way the 

communication on faith works in the context of the knowledge based society dominated by the 

postmodern way of thinking, acting, and interpreting all the aspect of the relationship as 

communion. The new special order, established by the faithful relationship with the Pantokrator, 

introduced by authors in detail as an original semiophysical synergistic generative approach, gives a 

new perspective on the communication on faith from a transdisciplinary point of view. A systemic 

pattern is used, as a synergistic contextual analysis, representing a double perspective, that of the 

fall, as an entropic dynamics, a degradation of the qualitative requirements regarding the 

relationship with the Panthokrator, and that of the ascend as negentropic process, as a special action 

of the same Authority, in a combined top down (promises to the victors) and bottom up reaching 

increasing quality states of the knowledge (intentionality, as conscious facts determined by faith).     

From the transdisciplinary perspective presented by the authors, three levels of reality were 

introduced, the Militant earthly level, the Triumphant heavenly level, and the level of Intimacy Holy 

Supper, the Feast of the Lamb. There is a high modulation by the Included Middle, toward the 

Hidden Third integrative knowledge as a supreme knowledge of the Triunic Divinity, God, the 

Father, Jesus Christ the Son of God, and the Holy Spirit working through the Seven Spirits of the 

God.  

 

Acknowledgements 

The authors wish to thank Professor Paige Patterson from Southwestern Baptist College and 

Professor Paul Negrut from Emanuel University Oradea for the fruitful discussions and advices in 

the period of the research on the theme proposed in this paper. 

 

End Notes  
 

1
 This is a practical geographic and economic order the churches could be visited entering Ephesus 

as the most facile way to approach the Minor Asia coming from Patmos Isle (Patterson, 2012). 
2
 The name of God has a synergistic generative significance, starting with YAHWEH, “I am, I am 

who I am, I will be who I will be, or in a timeless representation, I am who I was and who I will 

be”, Deut 32:29) (Patterson, 2012). 
3
 The representation of the different situations through a symbolist pattern shows us that the images 

are not just a system of codes waiting to be translated in specific references to people and events; 

they have to be represented by their theological meaning and the power to evoke response and not 

as literal descriptions or encoded significances (Beale, 1999; Patterson, 2012). 
4
 Seven times, the same message “To the one who conquers”(Rev.2:7, 11, 17, 26-28, Rev. 3:5, 12, 

21) is transmitted from top to bottom for the believers from the Pantokrator (Duesterdick, 1987; 

Bauckham, 1993). 
5
 Seven spirits transmitting to the seven churches seven messages: Rev.2:7, 2:11, 2:17; 2:29, 3:4, 

3:13, 3:22, as the same significant synergistic generative integrated contextual message: „Who has 

an ear, let him hear what the Spirit says to the churches” (Duesterdick, 1887; Patterson, 2012). 
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6
 A very important example in this sense is the way the level of the Son of God is put in equilibrium 

with the level of the Son of Man, for Jesus Christ, as a godly person from the Holy Trinity, and at 

the same time as a sinless man, living on the earth (Vereş, 2008). 
7
 In this sense are detected temptations to be relevant in the context of the worldly values gradually 

lose of the first love, the conscientious or randomly abandon to reject the false doctrines and 

practices are some of intrinsic causes of the fall from a high to a low position of the faithfulness. 
8
 I lift up my eyes to you, to you whose throne is in the heaven (Ps. 121:1). 

9
 God gives a promise, to Philadelphia: “…no one will take your crown” (Rev. 3:11), and to 

Smyrna: “I will give you life as your victor‟s crown” (Rev. 2:10). 
10

 Through this model of synergistic communication is possible what Apostle Paul says: “And we 

all, who with unveiled faces contemplate the Lord‟s glory, are being transformed into his image 

with ever-increasing glory, which comes from the Lord, who is the Spirit…” (2 Cor. 3:18). 
11

 A negentropic transition, from the bottom to the top, as is presented in John 4, could be found in 

Ps. 40:1-4, and Eph.4:20-24 (Pop & Vereş, 2010). 
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